BULSA

name of people

Bulsa (sing. Bulo) or Builba (sing.Builoa) 

   to others
mistakenly, Kanjaga or Kangarga, after a Bulsa village from which many were recruited into the British colonial police force.

language
Buli

home area
Buluk; Buluk Teng     about 2,000 sq km

other local peoples
there are Kantosi or Yarisa Muslim traders in Sandema, Fumbisi, and Seniensi, possibly descendants of Zaberma slave traders

main town
Sandema  (pop  1970 1,712;  1984 1,786;  2000 4,459)

chief
Sandema-Naab

name of God
Naawen

principal local god

?

main occupation
farming

location 
corresponds closely with the Builsa-Sandema District

BULSA – PERSONAL VIEW

POPULAR INTRODUCTION

POPULATION 

Table 1       BULSA - COMPARED BY YEAR 
	
	1960 census
	PLR 1984 estimate
	2000 census
	Ethnologue 2003 estimate
	Joshua Project 2006 estimate

	3 N Regions
	54,410
	72,365
	74,375
	
	

	7 S Regions
	8,010
	14,860
	44,333
	
	

	Total
	62,620
	87,225
	118,709
	150,000
	147,140


Table 2      BULSA - COMPARED BY REGION   (2000 Census Table 7)
	Northern
	

	Upper East
	Upper West
	Northern
	North Total

	64,603
	868
	8,905
	74,376

	

	Southern
	

	Western
	Central
	Greater Accra
	Volta

	4,131
	1,379
	13,385
	546

	Eastern
	Ashanti
	Brong Ahafo
	South Total

	5,072
	15,394
	4,426
	44,333

	Ghana Total
	
	118,709


LANGUAGE


Language family and group      Buli is a Gur language of the Oti-Volta (Sissili) sub-group,.


Language use      Trade languages are Twi and Hausa.  Mampruli is spoken by Muslim Yarisa traders.  Buli is taught in school; in church SDA and PE use Twi, others use Buli.   [any change since 1986?]


No dialects are listed.

Related languages     most closely related to Konni

LITERACY/BIBLE TRANSLATION

	by Presby Ch 1966-72
	by GILLBT 

1978
	        1985
	                    1996
	

	
	translation started
	half NT translated
	NT printed
	


ORIGINS AND HISTORY


The following extracts are taken from Rudiger Schott, in Paideuma No 23, 1977 (see “for further reading”) 

If . . . we take the oral traditions of the Bulsa at their face value, we can distinguish between at least five different strata or component parts that have made up the "hotch potch people" which Rattray thought the Bulsa to be:

   1)  The original Bulsa . . . remnants of this population are found eg in Wiaga . . .  in Kaadema and Gedem . . . and possibly many other ethnic splinters.  These original Bulsa spoke Buli.  All accounts are unanimously saying that all later newcomers to Buluk adopted their language.

   By the onslaught of various incoming groups the original Bulsa were partly driven out of their homeland -- in the traditions it is said that some fled to Kologu, some went to Naga, others to Vaari, to Nakong, to Katiuk, etc.  Other original Bulsa groups were incorporated into the immigrating populations which in the long run outnumbered them considerably.

   2)  A group of Kassem-Isala-speaking people coming in from the North and/or North/east.

   3)  Other people, of Sisaala stock, came in from the West, mainly from Santejan (or Kong, as it is called by the Bulsa) . . . There is still a strong link between the Bulsa and villages in the Isala-speaking area beyond the Sisili river.  According to James Agalic there are many "aliens" living among the Sisaala; "their language is completely different; it is almost Buli . . ."

   4)  Another group that came in from the East were people related to the Mamprusi or off-shoots of the Mamprusi, such as Atuga who left Nalerigu and settled at Atuga-pusik.

   5)  Finally, there are groups in Bulsa country who say that they are derived from the Tallensi, such as the descendants of Agoak or Alog in Wiaga, and especially the people of Gbedem . . .

   . . . this is only a sketchy outline of some of the historical processes which are reflected in the oral traditions.


Professor Schott recorded further traditions from Azantilow, Sandem-nab, in 1966-67, relating to Atuga.  According to this account Atuga left Nalerigu after a quarrel with the Nayiri (Agalic reports a tradition that Atuga was the Nayiri's favourite son); he fled to the Gambaga scarp and thence to Bulsa country.  Asam, one of Atuga's sons, settled near Sandema-Fiisa, where the teng-nyono (earth priest) of Sandema lived; Asam's children became founders of the present sections or maximal lineages.


According to Azantilow the people from Santejan in Sisaala country were children of Asam's sister Akanung, who had previously gone to settle there.


Abil was the first chief of Sandema; he was succeeded by nine other chiefs (making Azantilow the tenth).


During the late 1880s and early 1890s Babatu and his Zaberma slave traders were based just north-west of Bulsa country and made periodic raids there, but under Sandem-nab Anaankum he was eventually defeated. Emboldened by this success the Bulsa refused to collaborate with the British forces stationed at Gambaga; but in 1902 Sandem-nab Ayieta was forced to sign a treaty and submit to British rule. (1986 PLR) 


Among other traditions, AA records that the Bulsa, together with Mossi, Sisaala, Kusasi, Mamprusi, and Dagomba, originated from the former Songhai empire.  


Legends of northern Ghana (Parsons) has a story of Atuga and his four sons who moved with him to Buluk: Atuga slaughtered a cow and distributed parts to each of his sons, who then each took the name of the part which he received.

AUTHORITY


Chieftaincy   The Sandema-naab is paramount chief of the Bulsa area, and rules for life provided his rule and behaviour satisfy the people. He appoints some 12 divisional chiefs, and sub-chiefs. Elections for a village chief are held in the presence of the paramount chief and Council; the candidates stand in different spots; house heads in favour of each candidate stand behind them to indicate their support, and the paramount chief invites the one elected to his house for three days’ confinement before accompanying him to the village to be enskinned. [When was the last time this was done?]


The royal clan is Abili-Yeri.  (FA)


The Mamprusi claimed suzerainty over Bulsa because of their common origin, and Builsa North used to pay tribute to the Mamprusi paramount chief at Nalerigu; but the British recognised the Bulsa claim to be independent of them.  However there are a number of Buli-speaking villages in the south, on the west bank of the White Volta, which opted to come under the jurisdiction of the Nayiri (Mamprusi paramount chief) because they had been maltreated by Sandema-naab Agasa.  Accordingly the British assigned these villages to Mamprusi, and they are now separated from Sandema district by the Northern Region border. (AA)
MIGRATION


Recruitment for the colonial police and army before 1900 started the habit of migration among the Bulsa. Those from the village of Kanjarga earned such a good reputation that “Kanjarga men” were particularly in demand, and Bulsa from other villages adopted the name. The process speeded up from 1907 when chiefs were paid “head-money” for those they recruited to work in the south. 


Many Bulsa moved south to take up work as labourers in the mines, and in constructing the railways and Takoradi harbour. Others worked as stewards, houseboys, and drivers’ mates.  


The establishment of government and Catholic schools in the Bulsa area further accelerated the process of migration; [in the 1970s-80s] many of those who passed through schools tended to migrate, and one Catholic priest estimated that two out of three baptized members migrated to the south.


As a result there are large Bulsa communities in the suburbs of the main southern cities and towns, for instance in Kumasi; in Greater Accra (Madina, Korle Bu, Teshie); also in Sekondi/Takoradi, where many work in the docks. Because of their size these communities can maintain their own individuality, appoint chiefs, and support thriving Catholic churches such as St Kizito (Accra New Town?), Christel Catholic Church [where is it in Accra?], and St Matthew the Poor [location?]. Because of this, Bulsas, unlike other tribes, tend not to be attracted to Islam. 


In the 1980s, Agalic then studying at IAS, Legon, had a project to encourage Bulsa to return home, entitled "Rehabilitation of rural-urban immigrants for food production"; the project was sponsored by Terre des Hommes, who donated a lorry for the purpose.


Many Bulsa in the south visit home only once in two years; some even less often because they have failed to achieve the aims with which they set out.  After a century of migration and settlement, Bulsa communities are a permanent feature of southern towns.


The population figures at the head of this chapter show

INHERITANCE


A man's cattle, farms, and personal effects such as clothes, bows and arrows, are inherited by his brothers and paternal cousins.  They may also marry his widows. (PLR 1986)  The first-born son inherits all the properties of a deceased father or mother; women do not inherit anything. (AA) *


A chief’s first-born son is responsible for the dead father’s family, including feeding, health, education, and clothing. Formerly he married the widow, but nowadays widows may marry younger men within the family. (AA)

THE COMPOUND


A compound usually contains men who trace their origin to a common father or grandfather, and their wives and children.  An average compound used to contain 12 to 25 people, nowadays less. (FA)  People usually leave to start a new compound as a result of some dispute.


There may be about 10 rooms in a compound, and several separate courtyards. Most rooms are round and thatched. Two compounds must be more than a bow-shot apart -- usually up to 300 metres.

FARMING, HUNTING, FISHING


Farms are made around the compound and up to 5 km away.  Main crops are millet, beans, and groundnuts.  People also fish and hunt deer, rabbits, and bush-pigs, though stocks of wild animals are getting exhausted.  Women and children collect bush products such as sheanuts and dawadawa pods between May and November, for local consumption or for cash sale.


Achampong in the 1970s and Rawlings in the early 1980s attempted to promote use of tractors but most farmers could not get loans to acquire or m aintain them and their use was largely confined to commercial rice farming by a few rich people including commissioners and alhajis -- for instance in the Sumbisi valley beyond Wiaga.   Trade liberalisation resulted in dumping of subsidised foreign rice and put an end to this episode.


Some farmers blame mechanisation for driving away the gods who used to ensure good harvests. (AA) 


Fishing    Rivers, dams, and natural or dug-out ponds are fished. 

TRADE AND DAILY LIFE


Village markets are held at three- or six-day intervals, alternating in a familiar cycle, for agricultural produce and for items from outside, like clothes and salt. At Sandema and Fumbisi markets, traders come from outside to sell fish, yams, cloth, kerosine, etc, and to buy agricultural produce; Fumbisi market is every sixth day. People also travel to Navrongo and Bolga markets. (1986 PLR)


Crafts are declining, but making mats, rope, baskets, and pottery are still practised. Blacksmithing (iron-working and casting) are practised in [in which towns?]


Water was formerly drawn from rivers, dams, and hand-dug wells, and carried home in head-pans, pots, and buckets, sometimes as far as 6 km. Now most villages have boreholes.


Fuel   Firewood is cut, and charcoal is made, in the bush.


Food    Supper is the main meal of the day, and consists of millet porridge (known in Hausa as tuon zafi). In each compound the wives take it in turn to cook for their section.  [check]

EDUCATION AND HEALTH


Education     There are 18 primary and 5 middle schools in the area; there are also a secondary and junior secondary school at Sandema.  General and maternity clinics are run  by the government at Sandema and by the Catholics at Wiaga.  Sandema also has a police station and post office.  Lorries run every third day to Navrongo, Bolga, and Kumasi. [Amaimoin Apusik please update the information in this section]

Health

SERVICES

Electricity     [which towns if any are on the Akosombo grid?]

Transport     [main bus routes?]

Police, post offices  [where]

	estimated %age
	Traditional
	Muslim
	Christian

	1986
	85+
	under 1
	6+

	2011
	?
	?
	?


RELIGION

Traditional Religion


Naawen is the name of God (literally chief of the sky or of heaven).  He is creator and chief of all gods and spirits; he is referred to in everyday language and activities, but no prayers or sacrifices are made directly to him.


Every man and woman has a wen or won, their non-physical part, a kind of divine power related exclusively to him or her yet not located in their body.  Kroger says,

On a fixed day, usually during the childhood of the person concerned, the wen comes down to Earth in the first beams of the rising sun (wen or wentueng).  The wen then resides in a small stone, which is said to symbolize the sun.  At the very moment when the wen is descending, ie when one half of the sun has appeared at the horizon, a diviner (baano, pl baanoba) presses half of the stone's circumference into a wet clay ball symbolising the earth.  From now on the stone is regarded as the residence of a divine power or god (wen).  The person whose wen has descended offers sacrifices to the wen-stone; after his death and funeral his eldest son provides the wen with sacrificial food.


The wen is represented by a material object or boluk, which was moulded in mud by the ancestor himself. These may be used after the person’s death as a medium of communication, and consulted for access to their wisdom.  (A-P)


After death a man's wen-boluk or wen-bogluk (wen-shrine) takes its place in the ancestral worship of the kinship group.  In Ancestor worship among the Bulsa of northern Ghana, Kroger describes the results of a study of all 48 compounds of the village of Badomsa, near Wiaga.  He compiled a complete list of all the people's ancestors, and mapped the positions of the shrines in each compound.  He found that the memorised lists of ancestors corresponded exactly with his lists of shrines, and that the location of shrines followed clear principles, and was governed by their order in the genealogy.


Ancestors     Kroger found attitudes towards the ancestors ambivalent.  On the one hand they are feared because the slightest error or offence can annoy them; on the other hand the living sometimes speak to them irreverently, with insults and threats.


The ancestors are invoked by the yeri-nyono or house owner whenever their help is needed -- in child-birth, sickness, or death, or when undertaking a long journey or an important task such as building a new compound.  They are also invoked in times of happiness, such as harvest and marriage feasts.  The Ama or mother of the house may also address them, either supervising the ritual or interrupting the yeri-nyono's prayer.  Says Kroger,

On other occasions we remark a childlike confidential relationship with the ancestors.  They are informed about the trivia of daily life (eg the visit of a stranger, the courting of a woman, additional wages, etc) by the sacrificer, who wakes them up by holding his warm hand on the stone or by pouring a few drops of water over it; and the people of a house like to sit on the ancestral shrines . . . ie the wen-stones in clay mounds, in the same way as "children like to sit on their fathers' knees" as one informant put it.


The smaller gods of Sandema are Bayi anisiuk  . . . 

[NOTE   “Smaller gods” named by Amoaimoin Apusik include most of the following earth-shrines. It is not clear whether “earth-shrines” and “smaller gods” are the same, or what is their relationship with one another.]


“All of the smaller gods take the requests of the people to Nawen (Almighty God) for him to act.” (AA)  [please explain further]


There are earth-shrines or tang-bana (sing. tangbain) for each clan or sub-clan; they are mostly natural features like groves, rocks, trees, hills, ponds, or rivers, in which live tangbana-spirits.  Tangbana are invoked with sacrifice like the ancestors.  The custodian of an earth-shrine, and titular owner of the land, is the teng-nyono, often a descendant of the first settlers of the area.  He is the ritual leader in sacrifices to the Earth. 


Shrines in the Sandema area include: 



Agsuk in Fiisa, where there are regular ceremonies; this god is in charge of sowing crops and harvesting;












Acham which is for the general welfare and prosperity of the entire Bulsa people; four shrines at Kalijiisa; 












Ayisiin, responsible for hunting expeditions; 








Adoglok, for tourism;












Alogta, for blacksmithing;











Apuingdogla, for ceremonies to achieve prosperity.
;






Alampo-siuk is responsible for people’s welfare and for chieftaincy affairs and farming. in the village of Balansa;











Taik ani Gong is for the well-being of the Sandema people as a whole





Agolukwen is to bring early rains and to stop too much rain


Witches go to Agengan-viak, Atukaijaluk, and Agongonapusik, all in Kalijiisa, to pray that they may catch people’s souls..


Other shrines include tiim-bogluta or medicine shrines (bogluta is the plural of bogluk); jadok-bogluta or divinatory shrines, sometimes made by someone who has killed an animal in which a jadok or spirit was embodied; and ma-wena or shrines of an ancestress (ma-wen is the wen of one's mother).


Sampoporisa or witch-finders belong to secret societies to which they are admitted by the chief of the witch-finders by a form of initiation.


Baanoba or diviners are available for consultation in every community.


Feok festival – see article on festivals, page 000 

Christianity 
[please update this section and the table below]


The Catholic White Fathers founded the parish of Wiaga in 1926.  They have a clinic with a 6-bed maternity department staffed by Ghanaian nurses.  There is a convent building for 3 sisters.  The Catholic agricultural project, founded in 1971, provides an extension service for local farmers.


A Presbyterian mission opened at Sandema in 1957. The SDA began work in 1976, with Sabbath schools in the villages and a food distribution programme.  The Good News Church (now Bible Church of Africa) began church planting in 1978 and by 1986 had a missionary in Sandema. 



In the table below, SP stands for various spiritual churches including Church of the Lord Brotherhood, which have been attracting larger numbers than most.  The Catholics may have baptised 3,000 or 4,000 but many of these are school-children who migrate to the south and are lost to the local church.


In both PR and RC churches, lay leaders (eg PR elders, RC catechists) tend to fall away from the church when they become a yeri-nyono or head of house.  The yeri-nyono, in the traditional scheme of things, is bound to be involved in sacrifices to gods and ancestors.  The office can hardly be avoided without opting out of Bulsa society altogether, for it is through the yeri-nyono that cattle and land are inherited and dispensed on behalf of the family; it is an honourable and desirable position in Bulsa society, for a yeri-nyono will become an ancestor.  PR and RC leaders may delegate some of their traditional duties to younger sons, but this is a meaningless compromise, for they will continue to preside over sacrificial ceremonies, and will on occasion offer prayer to the god.


Bulsa form their own churches in the south: there are Methodist and Presbyterian churches in Accra and Kumasi.  (FA)


In 18 localities listed in 1986 and ?? listed in 2007 these churches had the following:

[please supply names of towns/villages and details of churches in each, thus: congregation “c”; own building “b”; pastor or priest “p”]
	Church/yr started town/village
	Apost 

pre-86
	AOG pre-86
	Bapt pre-86
	BCA 

1978


	Cath  1926
	COC pre-86
	COP 

1976
	Pres
	SDA
	SP

	
	
	
	
	8c
	
	2c
	?c
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	TOTAL
	4
	2
	2
	8
	8
	2
	
	3
	3
	6


Islam



Muslim traders have settled in Buluk (see note in table at head of this chapter, on  Kantosi or Yarisa. Since the 1980s more Muslims have some to settle in Buluk, but very few Bulsa are Muslim. 


Muslims were welcomed at first but because less welcome when it was found that Muslim men wanted to marry Bulsa women but that Bulsa men were not allowed to marry Muslim women


 [what is the situation now? where are the mosques nowadays? when were  they built? any Muslim schools?]
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